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UN CONVENTION FROM OUR FRATER IDENTITY
I. INTRODUCTION
God said, "Let us make man in our image, to our likeness. Let them rule over the fish of the sea, over the birds of the air, over the cattle, over the wild animals, and over all creeping things that crawl along the ground."

So God created man in his image; in the image of God he created him; male and female he created them. (Gn 1, 26-27)

The text of Genesis, part of the story of creation, shows that men and women, all of us, are made in the image and likeness of God, which He has given us his Grace, and made us partakers of the act of creation, so that we too can create. 

God gave us the creation in order to contemplate it joyful. If He gave us the dominion over the nature, it was to dispose of it according to His plan.

We must remember these two things: we were created in the image of God, He has given us life, and we are also involved in the creating gift, the better that the re-creation (God created first) and we, human beings produce again something that already exists, but also look at this reality, we delight in it and thank the Father for it, because it has been entrusted to us. We are just mere tools to implement His plan, His will, we are slaves, we do what we must do
This great responsibility, I should to say GRACE, which the Father has left us we have not assumed nor managed itself, much less with all its consequences.
Why am I telling all this? Because we must be present, remember which it is the origin of all, why we, the Christians defend the life and the dignity of person: because God Himself is in it, he dwells in each of us.

II. CURRENT CONTEXT
But, seen through the eyes of the world, each of us is conditioned by the place where we were born, the culture that we live, sex, family and the environment where we brought up, grew up and developed our personality, life...

So a worldview was woven in us, marked by all the above conditions that makes us perceive reality in a concrete manner, distinct from others who were born elsewhere, live another culture, have another sex, another family, another environment...

In addition, the historic moment we are living influences strongly over us. Ours is a world that looks to have before being, where the utilitarian mentality ("Is this good for?") and the pragmatic ("How does it work?") prevail. We live in times not easy, not only by the current financial crisis, our world went through these paths long before the present situation, in fact the crisis is precisely the consequence of that direction that our society took.

This society of which we are part is dedicated to accumulating wealth while others starved or lacked of the most basic needs, this civilization becomes a commodity everything it touches, then it has allowed the production-consumption system takes over everything. This has generated a way of feeling, thinking and acting (that is, culture) where the person is not the centre and engine of all social, economic, political activity... but a tool to generate higher profits. It has shaped the person as a replaceable being according to the dictates of the market, individualistic, hedonistic, consumerist, whose motivations are governed by "this is my life and I do what I please," "anything goes" or "this is what there is".
All this leads to dehumanization, and we do not mind fighting for justice, we do not denounce the causes of the impoverishment of millions of people, we seem sleepy, almost anesthetized with the latest model of IPAD, iPhone, computer or the World Cup.
It is in this context arises the UN Convention.
III. DISCERNMENT OF CONVENTION
The Convention on the Rights of Persons with Disabilities, is in itself already a value, primarily for five reasons:
· first, the most obvious, because it is a binding international agreement;
· second, because it visualizes the people with disability within the system of protection of human rights of the United Nations;
· third, because it defines disability from the social model based on the concept of human rights where the goal is the equal opportunities and non-discrimination, thus disability is not so focussed on the medical model, purely on health and care;
· fourth, because with this Convention we have a binding legal tool in enforcing the rights of these people (supported by international law);
· and five, because it takes into account that for people with disabilities fully enjoy a variety of civil and political rights, some economic and social rights must be respected and effectively implemented (i.e., it is not possible to enjoy access to justice, protection, mobility, freedom of expression, a family or participation in political life that without the right to education, health, work, adequate living conditions, culture ...).

Therefore, the document is of a great value and a great achievement, fruit of the struggle of people with disabilities and their families, of groups and organizations that represent them, and institutions that, for years, have promoted the dialogue and initiatives to enforce their rights and they were heard, as well as many other people aware of this situation.
Nobody will deny it is a great breakthrough and very important step which changes the perspective of the disability and the people who suffer it.

But as Christians we cannot settle this, as militants of a movement of evangelization, we must make a discernment
. We need to have some criteria to guide us with sufficient clarity to know what is and is not consistent with Christian principles and criteria, which is or is not in harmony with the faith of the Church, and so we can judge for ourselves, to issue a Christian judgement and make the political
 commitment that we deem appropriate.
Those basic criteria are: 
1 - Theoretical and practical recognition of the primacy of human dignity.

2 - Searching for the common good.

3 - Participation and progress of real democracy.

4 - Preferred active towards the most disadvantaged and oppressed.

5. - Solidarity as a social principle and a moral virtue.

6 - Priority of society over the State. Principle of subsidiarity.

7 - The promotion of popular culture and social ethics.
For these criteria I will try to see if we can give a Christian judgement on this Convention.
One caveat before beginning: all of these criteria are linked together and most of them emanates from the first (the priority of the dignity of the human person), we can say that the other criteria seek to shed light on the means that are necessary in order to the dignity can be known theoretically and practically. So certainly, I will repeat some elements. And I shall not an exhaustive study.
Let´s start:
1.- Recognition of the primacy of human dignity. The mere existence of this Convention shows that human dignity is recognized and efficiently, and it is promoted universally. In the present case there is not only recognition as a person but also as a person with disability
.

Although not speak of the preamble, I would like to emphasize that it reaffirms the universality, indivisibility, interdependence and interrelatedness of all human rights and freedoms. Although it is clear what these words mean we should remember that: they are universal because they are present in all human beings and that is a whole (indivisible) and that they interact and they depend on each other for the integral development of individuals and dignity
.

In the preamble the dignity of persons, persons with disabilities is mentioned from the beginning and to the end.
Focusing on the articles:
· we can see that from the first article is specified the purpose: “to promote respect for their inherent dignity"
 and is also specified who are the persons with disability;

· The general principles
 set out as the first "respect for the inherent dignity", 
· There is also
 talk of “respect for difference and acceptance of persons with disabilities as part of human diversity and humanity." Re-emphasize something I said at first about the value of the convention: the phenomenon of disability as a human right issue is recognized. This will be a constant throughout the convention;

· Also being specified as principles the non-discrimination
, the equality of opportunity
, the equality between men and women
 and the respect for children with disability
.

Apart from expressing explicitly, the dignity of the person is recognized to the extent that their freedom
 is respected (to make one’s own choices
, liberty of movement and nationality
, of expression and opinion
, to choose where and with whom they live on
, diversity ...), respect for privacy
, to have home and the family
, as equal recognition before the law
 (i.e., right to vote, to be a witness at a trial, to accept or deny entry into treatment, to be part contractual agreement of wills ....). And of course (Frater has considered broadly) the right to life
, and not focused exclusively on the beginning and end of life, but the right to a dignified life, i.e. the means to ensure that people can develop fully and in all the dimensions: personal, spiritual, professional, cultural, political ...
The basis of this convention is clear and from there everything else arises.
But in order to be effective it is necessary to recognize their rights and to make the necessary conditions to do so. Hence the importance of the second criterion:

2.- Searching for the common good. The common good indicates the sum total of social conditions which allow people, either as groups or as individuals, to reach their fulfilment more fully and more easily. Therefore, the common good is not the simple sum of the particular goods of each subject of a social entity. Belonging to everyone and to each person, it is and remains “common”
.
The common good also derives from the social conditions of each historical period (very important this aspect) and are strictly connected to the respect for and integral promotion of the person and his fundamental rights
.

At the convention these conditions are:
· Right to education
, education seen as not only the access to the general education system
, but also as the right to development of "human potential"
, "their personality, talents and creativity"
 and "facilitating the learning of Braille"
 , "sign language"
 and even to employ qualified staff to provide this right
. It is also included the habilitation and rehabilitation
.
· Right to health care
. This right includes "provide" all persons with disabilities “quality and standard of free or affordable health care and programmes"
, “those health services needed”
, "including the habilitation and rehabilitation
 and qualified professionals who can assist them in the right conditions
.
· Right to work and employment
, not only referring to access to employment, but also to all rights
, without discrimination
. It also calls for promoting employment opportunities for people with disabilities
 and vocational and professional rehabilitation programs
.
· Right to an adequate standard of living and social protection
, i.e. to improve living conditions in terms of: adequate food, clothing, housing
, access to clean water services
, retirement
, and also living independently
, both are the principles of this Convention
, freedom from abuse, violence, exploitation or slavery
, to their safety
, to promote research and development
, access to new technologies
, accessibility
, personal mobility
, access to justice
...
3- Participation and progress of real democracy, that is the subject of society itself, as an expression of corresponsibility and community life.

Participation (either individually or associated) in the cultural, economic, political and social life, must be fulfilled in a responsible manner and with a view to achieving the common good. It is also one of the pillars of democracy.

But in order to participate we must have access to culture, information, social and political life.
All this is found in the Convention:
· The general principles (Article 3 c) talking about “the participation and full and effective inclusion in society”, which then goes on other articles such as broken down as follows.
· Participation in political and public life
, guaranteeing free speech, voting rights, full participation in public affairs and organizations, the right of association, ensuring that they can exercise their labour and trade union rights
.
· Participation in cultural life, recreation, leisure and sport
, which relies heavily on access to it (programmes, equipment, places, developing their creative, artistic and intellectual potential).
· Access to information
, with new technologies, communications in accessible formats and in different forms of communication (sign language, Braille, visualization ...), to programs, services, so they can exercise their right to freedom of expression and opinion
.
Also the exercise of democracy has become clear in the process of making this convention where it was possible the participation of civil society (prominence has been given to people with disabilities and their organizations), plus every effort was made for developing countries to be represented and took part in this process.

Likewise, this democratic criterion is present in the articles that pose the monitoring process for compliance with this convention
.
4- Preferred active towards the most disadvantaged and oppressed, in terms of active solidarity and effective communion with them.

From the preamble this approach takes into account when talking about the "concerned about the difficult conditions faced by person with disabilities who are subject to multiple or aggravated forms of discrimination"
 and "highlighting the fact the majority of persons with disabilities live in conditions of poverty"
.
But it is more specific when it comes to situations of poverty in Article 28 "adequate standard of living and social protection" when it says "to ensure access to social protection programmes and poverty reduction programmes"
 and "to ensure access by persons with disabilities and their families living in situations of poverty to assistance from the State for with disability-related expenses....”

And more concretely when it is referred to children and women with disabilities, such as most vulnerable and highest risk groups of discrimination and marginalization
. It also takes into account persons with disabilities who live in a not favourable environment, that is rural areas
.
5- Solidarity as a social principle and a moral virtue.
Although it is clear what this criterion means, it is good to explain that the social solidarity principle is seen as a key element in transforming the institutions and that these become structures of solidarity and not of sin. When institutions are marked by the principle of solidarity, create laws, rules, standards ... whose centrality is the human person and his dignity.

Sign of this principle is the article that talks about international cooperation and its promotion
, to ensure that this cooperation is inclusive of and accessible to persons with disabilities, to facilitate and to support it, to provide the means to carry out.
And solidarity as a moral virtue is "a firm and persevering determination to commit oneself to the common good, that is to say, to the good of all and of each individual, because we are all really responsible for all"
. So we can also find it in this document (as it is set out in the criteria “searching for the common good”).
6 - Priority of society over the State and the principle of the subsidiarity so that it is servant of society and guarantee of individual and social rights.

Looking at the first, priority of society over the state, in Article 4 "General obligations" it is clear what its role and responsibility. But also, throughout the text, we can see that all the articles featured a section on what the "States Parties" must be made so that the rights and the specific measures outlined are met, are assumed, are disseminated, are promoted, etc.

But where the commitment of the State for society to walk to the theoretical and practical recognition of the rights of persons with disabilities, is in the Article 8 "Awareness-raising," the responsibility to raise awareness, to promote, and to fight against prejudices and to make concrete steps in order to society grows in the recognition and respect for these citizens. Thus the State safeguards society from going astray that prevents its growth and achievement.
So, the State is implementing the principle of subsidiarity, since light of the respect and observance of the rights to education, health, participation in the community (in social, political, cultural and economic life), the employment, family, personal autonomy, and independence....enables to promote the dignity of human person and his development as such. Because the subsidiarity is that, financial, institutional, legislative aid... from an institution to the vulnerable social groups such as children (Article 7 of the Convention) and women (article 6) or when persons with disabilities are in situations of risk and humanitarian emergencies
.
7 - The promotion of popular culture and social ethics without them society cannot be protagonist of its own life or the person can attain his realization.

We first explain both terms. We started with popular culture, it is the set of values and norms shared in a society whose meaning is to serve the development and full liberation of people and assist the transformation of the structures in which people live.
At the Convention we can observe that, consistently, it is called to respect, to avoid any kind of discrimination and inequality, accountability, participation, freedom and respect for the dignity of the individual. All these values in the culture support the growth of the individual and society and towards communion in the world. And again, and we spent the second concept, generating a social ethics that facilitates the creation of areas of freedom and teaches in the responsible and constructive solidarity and all oriented towards the community. And to make this possible there must be a great concern for the training of citizens. In the text we can see that the implementation of this training is twofold:
· Training of persons with disabilities, not only in relation to education, but also in labour, professional
.

· Training of professionals and qualified staff who can adequately care for people with disabilities
.
In short, after seeing the Convention in the light of these criteria, we can issue a Christian judgment on it, and we can say that it is an appropriate document that this world walks to God wants for it, and besides this judgment we also leads to a political commitment. And that's what I am raising now
IV. AND NOW... WHAT? "IS ALL DONE?
But although the document can be considered as good because it develops the basic criteria of Christian discernment, it still has the "jingle", two more criteria, that I had left aside, because it is no the document which must comply them, but depend on ourselves and our task of evangelization. These are:
8- Coherence of the activity and political commitment of the Christian faith and spirituality that faith generates.

9 - Taking into account the requirements of Christian realism.

8 .- The coherence between commitment and spirituality can only be acquired through explicit training there where we make our task of evangelization, we, as  movement of Evangelization have our field of action, in our environment, in the case of the FRATER the world of physical disability and disease.
Training is the experience and development of Christian identity, and it’s for the apostolate, through it we specify our commitment to people, in our environments and in institutions in order to be more effective
 in action, through training that commitment is qualified, incarnated in an effective and affective way (com-passion
) with the most disadvantaged, being witnesses of Jesus Christ in the midst of the reality of the world, announcing the Good News to all people. 
The training makes us live the ecclesiastical, love deeply the Church, to live whole life in the service of the mission.
Training should be an ongoing process of comprehensive development, harmonious and united so that we get that our way of thinking (rational dimension
 of the person), our way of feeling (evaluative dimension of the person, his emotions) and our behaviour (praxis dimension
 of the person) is Christian.
Therefore, training is an ongoing confrontation between action-reflection, and hence spirituality is emanated, not only by the constant communication with the Father, the reading of the Word, the celebration of the sacraments and the knowledge of the Social Doctrine of the Church, but also because in the heart of the world we find Jesus among persons with disabilities.
“So you will know them by their fruit.

 Not everyone who says to me: Lord! Lord! will enter the kingdom of heaven, but the one who does the will of my heavenly Father”.(Mt. 7, 20-21)
9- But for all this we must have the requirements of Christian realism, that is to say, realism in the objectives and how to work with them. This realism takes into account the ethical imperative (what to do) and technical (what can be done).
The reality, the historical period in which we live, the current context must be taken into account in our task of evangelization, we must work with people, raising awareness, make them aware of the type of person that this society is taking shape and that dehumanizes him; promoting his leadership in their own history, FRATER, better than anyone, knows how; we must also work in the environments (in the neighbourhood, in the town, at work ....), because in them the person is shaping, and they influence greatly and of course, in the institutions, they decide the lives of people, we must participate in the associations, parties, trade unions, social movements and making the voice of people with disabilities be listened.
Let’s be PROPHETS, let’s go out and proclaim that God speaks, He does not keep silent against injustice. Let’s sow the horizon of hope.
“’Hoping against hope': there is always more than what our eyes can see, what our mind can calculate
… With the assurance that those who would give us confidence, they will become carriers of 'hope'
 "

P. Francois

That is why our work must go beyond this Convention, this is just another means to achieve our goal. The Convention VISUALISES person with disabilities and their rights from an international, legal framework... but it is the task of FRATER to VISUALISE itself and VISUALISE them, from day to day, from the closeness, support, personal contacts, visits, denouncing injustice, making all the monitoring actions to see if each State, which has ratified the Convention, complies with legal obligations contained therein.
It falls on the FRATER make persons with no disabilities see our brothers and sisters with disabilities and join us all to the Kingdom of God and His righteousness, nobody will do it for us, we are not replaceable, the Father has asked us personally and we personally answer His call.
And back to what I explained at the beginning: each person is made in the image of God, every person has the power to create and recreate. The reality and our task inside it must look from this perspective: the other is Christ, God is on the other, and in our hands we have the ability to "create good things," pleasing to the Father, restoring our dignity as sons and daughters of God, in order to God's plan is fulfilled.
"IT IS NECESSARY TO LIVE LOOKING AHEAD!
TOMORROW ... depends on what you do today, looking to the goal of TOMORROW "
  P. Francois
Live our evangelizing action as the art of making possible the utopia of the Kingdom of God.
“This is my commandment: love one another as I have loved you.

 There is no greater love than this, to give one's life for one's friends; and you are my friends if you do what I command you.

 I shall not call you servants any more, because servants do not know what their master is about. Instead I have called you friends, since I have made known to you everything I learned from my Father”. (John 15, 12-15)

Our strength is LOVE, love "everything can be" and that's always true.
ENDNOTES
�








�  To discern, from the Christian perspective means “to seek  what pleases God”.


� Keeping in mind that the word POLITICS comes from the Greek adjective politikos, which is derived from polis that means city, society, more specifically “organized human society”. Thus the word POLITICS means everything on the organized human society, i.e. everything that influences, shapes and determines the human coexistence in the polis.


� In the preamble it is clearly set out the foundations and motivations of the convention and the dignity of persons with disabilities is repeated several times. Importantly, the last point (y) summarizes the spirit and the conviction of the convention.


� But in addition to the DSI said that, apart from being universal, the rights are inviolable and inalienable. Inviolable because “they are inherent in the human person and in human dignity and it would be vain to proclaim rights, if at the same time everything were not done to ensure the duty of respecting them by all people, everywhere, and for all people. Inalienable insofar as no one can legitimately deprive another person, whoever they may be, of these rights, since this would do violence to their nature”. (CDSI, 153)


� Compendium of the Social Doctrine of  the Church, 164. (CSDC)


� Article 33, 3 saying: "Civil society, in particular persons with disabilities and their representative organizations, shall be involved and participate fully in the monitoring process."


� Compendium of the Social Doctrine of the Church (CSDC) 193


� The effectiveness of the Gospel, understood as doing the will of God, make His plan here and now.


� Suffering-with others, passion with the mission.


� Cognitive dimension: knowing yourself, knowing the world and your own environment, knowing the God of Jesus Christ.


� It means that the person is put into a process of continuous change, growth, and that the person is committed to transforming the world and the Church; that the person lives above from the following of Jesus Christ.


� International Circular in October 1981, Father Francois’s Messages, p. 240.
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